The Marian Library Newsletter: Issue No. 40 by University of Dayton. Marian Library
%eMarian Library 
rJ{f,ws{etter 
No. 40 (New Series) 
Celebrating the Assump-
tion of the Virgin Mary on 
August 15 can be traced back 
to the ftfth-century commu-
nity of Jerusalem. Possibly 
August 15, 432, was the day of 
dedication of the Church to the 
Virgin Mary located between 
Jerusalem and Bethlehem. In the 
middle ages, August 15 was the 
major Marian feast. Its midsummer 
date, which, in the medieval 
calendar, coincided with harvest 
time, enhanced its festive character. 
On Lammas Day (the flrst of August), 
bread made from the new wheat was 
consecrated at Mass. The celebration, 
which continued until August 15, was 
"the crowning point of the agricultural 
Summer 2000 
lofty a peak that, apart from 
the human nature of Jesus 
Christ, no creature other than 
she has ever attained them" 
(1950). The art and hymns of the 
Assumption portrayed the lofty 
heights to which the Virgin Mary 
ascended .. By contrast, Vatican II's 
flrst words on the Virgin Mary were 
that the Church sees and admires in 
Mary "that which she herself wholly 
desires and hopes to be" (SC 103). 
Assumed body and soul into heaven, 
she is "the eschatological image 
and flrst flowering of the Church" 
(LG 68). 
The Lectionary's reading for the 
feast relates the Assumption to the 
paschal mystery. The "flrst fruits" 
year." Well into the modem period, the The Assumption 
Assumption was the most popular of the 
Marian feasts. It was known as Marymass "Mary Honored in Heaven., 
Engraving of an 
of the redemption are seen in Christ's 
resurrection, which, one day, all-
"each in his own order"-will enjoy 
or St. Mary's Day. eleventh-century capital in the Church of (I Cor. 15-20-27). The newly-composed 
preface for the Mass speaks of Mary's 
Assumption as "the beginning and the 
A vestige of the medieval harvest 
celebration is the blessing of herbs which 
Notre Dame 
du Port de Clermont (France) . 
continued in areas of Germany. On the Assumption, 
people brought to church bundles of flowers and 
herbs, especially those which had healing qualities and 
could be used throughout the year. One text spoke of 
the reasons for the blessings of herbs and flowers on 
this day: flrst, to acknowledge God's providence and 
to give thanks, and then, that after the example of Mary, 
like the herbs and flowers that are blessed, Christians 
might bring healing, hope, and joy to the world. The 
Book of Blessing ( #1345) provides a blessing for food 
and notes that Marian feasts have traditionally been 
associated with blessing and thanksgiving. 
Before Vatican II, Our Lady's Assumption was 
presented as one of the "privileges which reached so 
pattern of the Church in its perfection, 
and a sign of hope and comfort for your people on 
their pilgrim way." Mary's Assumption enhances her 
intercessory role, and it is a reminder of our own 
destiny. "Assumed into heaven, she does not cease 
her saving service, which expresses her maternal 
mediation, and she continues to remain united with 
Christ. Thus, in her Assumption into heaven, Mary is 
as it were clothed by the whole reality of the Com-
munion of Saints, and her very union with the Son in 
glory is wholly oriented towards the defmitive fullness 
of the Kingdom, when 'God will be all in all."' (RM 
59). The Assumption is a celebration of "the fulfill-
ment of Christian hope." 
Rejoice, Mary 
The joy of the jubilee 
Fr. Albert Enard, O.P., is a French Dominican priest whose 
life activity has been to promote the rosary. He has been 
the director of "rosary teams" (the successor to the rosary 
confraternities), and he has written several books on the 
rosary's origins and history. In his books, he has proposed 
ways in which this prayer could be revitalized and commu-
nicated to future generations. One of his suggestions has 
been a restructuring of the mysteries of the rosary in such a 
way as to reflect the whole of the Gospel: these were the 
flfteen mysteries of the "Kingdom of God." Another sugges-
tion was the modification of the text of the present form of 
the Hail Mary to make it similar to the text used when the 
rosary originated. A third suggestion was a new translation 
of the opening word of the Angel's greeting to the Virgin 
Mary at the Annunciation (Luke 1, 28) to indicate that the 
angel's words were truly a message of joy. 
Prompted by the theme of the Jubilee 2000, Fr. Enard 
has again suggested that the opening word of the angel's 
greeting be translated as a call. to joy. (Revue du Rosaire, 
June, 1999). Fr. Enard observes that, in On the Coming 
Third Millennium, the pope spoke of the joy which was 
associated with the message of the Incarnation. "The term 
'Jubilee ' speaks of joy-not just an inner joy but a jubilation 
which is manifested outwardly, for the coming of God is 
also an outward, visible, audible and tangible event, as Saint 
John makes dear (cf. 1 Jn 1:1). It is thus appropriate that 
every sign of joy at this coming should have its own out-
ward expression. This will demonstrate that the Church 
rejoices in salvation. She invites everyone to rejoice, and 
she tries to create conditions to ensure that the power of 
salvation may be shared by all" (16). 
The other reason which prompted Fr. Enard to suggest 
again the Angel's greeting be translated as a message of joy 
was a conference (printed here, right column), given on 
May 1, 1996, by Pope John Paul II as part of his ongoing 
weekly conferences on the Virgin Mary. In this conference, 
the pope dearly and forcefully indicated his position on a 
matter which has been debated for several decades. 
The flrst word of the angel at the Annunciation-chai"re in 
St. Luke's Gospel-was translated into Latin as Ave. In Latin, 
ave was a simple word of greeting. Consequently, all the 
Western European languages (dependent upon the Latin) 
translated ave as a simple word of greeting: Hail, Mary;je 
vous salue Marie; Dios te salve Maria; Gegriisst seist du. It 
was known that the Greek word chai"re meant "rejoice," but 
it was thought that, in the Greek of the New Testament 
period, the word had become an ordinary daily greeting (as 
it still is in Greek today) and did not denote a special 
message of joy. 
In 1939, the French Scripture scholar, Fr. Stanislaus 
Lyonnet, S.J., challenged this interpretation. He noted that 
in Luke 's Gospel the ordinary form of greeting was "Peace" 
(from the Hebrew shalom; Luke 10:5; 24:36). There were 
instances where, when a message of great importance such 
as a promise of liberation was communicated, the greeting 
was not simply "Peace" but rather "Rejoice" (Ex. 4:31; I Kgs 
5:21 ; Is 66:10: 14) . The call to rejoice was prominent when 
Israel was addressed as the Daughter of Sion (Zephaniah 
3:14; Joel 2:21 ; Zechariah 9:9). (Vatican II and postconciliar 
liturgy refer to Mary as the "outstanding Daughter of Zion.) 
Continued on next page 
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Conference of May 1, 1996 
The Annunciation joy 
Pope john Paul II 
At the moment of the Annunciation, Mary, the "exalted 
Daughter of Sion par excellence" (Lumen gentium 55) is 
greeted by the angel as the representative of humanity, 
called to give her own consent to the Incarnation of the 
Son of God. The flrst word the angel addressed to her is an 
invitation to joy: chai"r e, that is "rejoice." The Greek term 
has been translated in Latin with "Ave," a simple expression 
of greeting which does not seem to correspond fully to the 
divine messenger's intentions and the context in which the 
meeting takes place. 
Of course, chai"re was also a form of greeting frequently 
used by the Greeks, but the extraordinary circumstances in 
which it is uttered have nothing to do with the atmosphere 
of an habitual meeting. We must not forget that the angel 
is aware of bringing an announcement that is unique in 
human history: thus a simple, normal greeting would be 
out of place. Instead, the reference to the original meaning 
of the expression chaire ("rejoice") seems more suitable 
for this exceptional occasion. 
As the Greek Fathers in particular constantly pointed out, 
citing various prophetic oracles, the invitation to joy is 
especially appropriate for the announcement of the 
Messiah's coming. 
Our thoughts tum flrst of all to the prophet Zephaniah. 
The text of the annunciation shows a signillcant parallelism 
with the oracle: "Sing aloud, 0 daughter of Zion, shout, 0 
Israel! Rejoice and exult with all your heart, 0 daughter of 
Jerusalem!" (Zep. 3:14). The Lord's presence is mentioned: 
"The king of Israel, the Lord, is in your midst" (v.15). There 
is the exhortation not to be afraid: "Do not fear, 0 Zion, 
let not your hands grow weak" (v. 16). Finally, there is the 
promise of God's saving intervention: "The Lord your God 
is in your midst, a warrior who gives victory" (v. 17). The 
comparisons are so numerous and regular that they lead one 
to recognize Mary as the new Daughter of Zion, who has 
full reason to rejoice because God has decided to fulfill his 
plan of salvation. 
A similar invitation to joy, even if it is in a different 
context, comes from Joel's prophecy: "Fear not, 0 land; be 
glad and rejoice, for the Lord has done great things! You 
shall know that I am in the midst oflsrael" 01. 2:21-27). 
The oracle of Zechariah is also signillcant; it is cited in 
connection with Jesus' entry into Jerusalem (Mt. 21 : 5; Jn. 
12: 15). In it the reason for joy is seen in the coming of the 
messianic king: "Rejoice greatly, 0 daughter of Zion! Shout 
aloud, 0 daughter of Jerusalem! Lo, your king comes to you; 
triumphant and victorious is he, humble . .. and he shall 
command peace to the nations" (Zec. 9:9-10). 
Finally, in the Book of Isaiah, the announcement of joy to 
the new Zion springs from its numerous posterity, a sign of 
divine blessing: "Sing, 0 barren one who did not bear; break 
forth into singing and cry aloud, you who have not been in 
travail! For the children ofthe desolate one will be more 
than the children of her that is married, says the Lord." 
(Is. 54:1). 
The three reasons for the invitation to joy-God's saving 
presence among his people, the coming of the messianic 
Continued on next page 
THE JOY OF JUBILEE, Continued 
The translation of Scripture text, Luke 1, 27, may have 
drawn little attention, were these words not part of the most 
popular Marian prayer of the Western Church-theAve Maria-
Hail Mary (English),je vous salue (French). A change in the 
wording of this popular prayer first occurred in France. At 
Lourdes, in 1969, Rejouis-toi ("Rejoice") began to be used 
as the opening words of Ave Maria. Four years later, as the 
French bishops submitted the texts of the Lectionary to the 
Congregation for Divine Worship, they requested that the 
Rejouis-toi be retained in the official liturgical texts of the 
Lukan pericope. It was the form, they said, to which French 
Catholics had become accustomed. (Ibe form Rejouis-toi 
was approved by three boards: the pastoral commission, the 
exegetical commission, and the bishops who were members 
of international committee for the translation of French 
texts.) However, those opposed to the change, especially 
as it would affect the rosary, led by Father J . Delanoe, 
succeeded in influencing the outcome. The Congregation 
for the Faith requested that the Congregation for Divine 
Worship not approve the change. "The reasons for the 
change," the congregation averred, "appear to be less 
weighty than the reasons for not changing, namely, the 
words of the Hail Mary which are so dear to the faith and 
the devotion of the Christian people." (Cf. Laurentin, 
"Bulletin sur Marie, " RSTP, 60 (3) 1976:. 334.) Accordingly, 
the French Lectionary retranslated the words as a simple 
greeting, "]e te salue," and all the English Lectionaries have 
retained the phrase "Hail Mary." 
Meanwhile, Fr. Enard continued his work of showing that 
the angel's words to Mary were not simply words of greeting 
but a call to great joy. In 1983, his book Rejouis-toi Marie 
appeared with French translations of the commentaries, 
especially those of Greek writers, on the angel's words. 
(Later, Fr. Enard had the opportunity to present his book 
to Pope John Paul II, and he was elated to see his views 
reflected in the pope's conference of May 1, 1996). In 
contrast to Latin writers (who frequently commented on 
how Eva became Ave), the Greek commentaries dwelt on 
the joy in the angel's announcement to Mary. The Akathist 
hymn of the Byzantine Church is an extended meditation on 
the Annunciation scene, with the refrain, "Rejoice, rejoice, 
0 wedded virgin," repeated throughout. St. Sophronias, 
patriarch of Jerusalem, comments, "What will the angel 
say to the blessed and pure Virgin? How will he communi-
cate the great message? 'Rejoice, you have been filled with 
grace, the Lord is with you.' When he addressed her, he 
begins with joy, he who is the announcer of joy." 
Hopefully, future editions of the Lectionary will reflect 
Pope John Paul's interpretation of the Angel's words at the 
Annunciation. In its commentary on the Ave Maria , the 
Catechism of the Catholic Church gives the fust words as 
"Hail Mary," or "Rejoice Mary" (CCC 2676). Since the Ave 
Maria does not appear as a prayer in the official liturgical 
books, there is little possibility that the English-speaking 
bishops will consider the matter. The experience of the 
postconciliar period teaches that little is gained by intro-
ducing a change which has not been thoroughly explained 
and accepted. In private prayer, and in those communities 
where agreement can be reached, "Rejoice, Mary," could be 
use in the rosary and the Angelus. Probably, the two forms 
will exist alongside each other, hopefully not in conflict. (In 
France, at the present there are three forms :je vous salue, 
je te salue, rejouis-toi. ) The Jubilee Year is an appropriate 
time to introduce a small change to commemorate and 
communicate God's message of joy to the Virgin Mary, the 
first person to receive the good news of the Incarnation. 
POPE JOHN PAUL ll, Continued 
king, and gratuitous and superabundant fruitfulness-fmd 
their fulflllment in Mary. They justify the pregnant meaning 
which tradition attributes to the angel's greeting. By inviting 
her to assent to the fulfillment of the messianic promise and 
announcing to her the most high dignity of being Mother of 
the Lord, the angel could not but invite her to rejoice. "The 
account of the Annunciation allows us to recognize in Mary 
the new "daughter of Zion," invited by God to deep joy. It 
expresses her extraordinary role as mother of the Messiah, 
indeed as mother of the Son of God. 
With Mary, 'daughter of Zion' is not merely a collective 
subject, but a person who represents humanity and, at the 
moment of the Annunciation, she responds to the proposal 
of divine love with her own spousal love. Thus she wel-
comes in a quite special way the joy foretold by the prophe-
cies, a joy which reaches its peak here in the fulfillment of 
God's plan" (OR, Eng. , #19 [1440] 8 May 1996, p. 11). 
• • • Update 
..Jon June 15, 2000, Mr. Michael Durley was granted the licentiate in 
Sacred Theology, with the successful defense of his thesis, "An Analysis 
of Cinematic Presentations of the Virgin Mary from 1879-1999: A 
Theological Appraisal of a Socio-Cultural Reality." 
-./The Marian Study Center, formerly at Ushaw College at Durham, 
England, will move to Cambridge in the fall of 2000 and be part of the 
Margaret Beaufort Institute of the Cambridge Theological Federation. 
Although part of the Federation which exists to enable Catholic women 
to study theology at Cambridge, the center will remain unaligned with 
any religious body. At the same time, the Center announces a new 
publication: Maria: A journal of Marian Studies, which will be an 
indisciplinary journal for research relating to the Virgin Mary in the fields 
of theology, literature, history of art and music, sociology, anthropology, 
and psychology. Editorial address: Sheffield Academic Press, Mansion 
House, 19 Kingfield Road Sheffield, S11 9AS, UK. 
-./The 1999 Prix Lauretin was awarded to Cettina Militello. Past 
recipients were Johann Roten, Stefano de Fiores, Franz Courth, Pavel 
Melada, and Aristide Serra. (Cf. Madre di Dio, December 1999). 
-./An endowed professorship of Franciscan Mariology, the Duns Scotus 
Chair, was recently established at the theological faculty of the 
Antonianum in Rome. 
3 
-./The Twentieth International Mariological-Marian Congress will occur 
in Rome, September 15-24, 2000. Among the addresses in the plenary 
sessions will be Fr. Johann Roten's "Contemporary Culture, the Trinity, 
and Mary, " and Fr. Luigi Gambero's "The Trinity and Mary in the West 
from Hilary of Poitiers to Augustine. " Since 1950, International 
Mariological-Marian Congress are held every four years and are coordi-
nated by the International Pontifical Marian Academy. 
-./A part of the International Zaventen Airport in Brussels, the capital of 
the European Community, is dedicated to Europe 's religious and spiritual 
heritage. The section contains a chapels for the Catholics, Protestants, 
and the Orthodox; a synagogue, a mosque, and a large reception area to 
which all are welcome. The Catholic chapel is dedicated to Our Lady of 
Europe. The image of Mary is similar to that of the Miraculous Medal. 
Aviation symbolism in the main altar suggests the Angel of the Annuncia-
tion and the Assumption. The flag, adopted in 1986 by the Council of 
Europe, is twelve golden stars in the form of a circle representing the 
union of the peoples of Europe. The official explanation states the 
number twelve is sign of unity and perfection. (Many will also associate 
the twelve stars with the crown of the Woman of the Apocalypse.) 
-./The Marian Library has a few exhibits of art (usually framed images) 
available for borrowing. Descriptions can be found on the Mary Page 
(www/udayton.edU/mary) 
• • • In Memoriam 
oC- Fr. Frederick M. 
Jelly, O.P. professor at 
the International Marian 
Research Institute for 
many years, died on 
April 14, 2000, in 
Georgetown Medical 
Center in Washington 
following a lengthy 
illness. Fr. Fred was 
bornJune 20, 1927 in 
Bayonne, New Jersey, 
and, before entering the 
Dominicans in 1949, 
attended Seton Hall Prep 
and Seton Hall University. 
After studies at the Dominican House of Studies in Washing-
ton, D.C., he was ordained to the priesthood in 1956. He 
was professor of theology and philosophy at the Providence 
College, Prior of the Dominican House of Studies in Wash-
ington, D.C.; Academic Dean at the Pontifical College 
Josephinum; Visiting Professor of Theology at St. Thomas 
University in Dallas; and most recently Academic Dean 
and Professor of Systematic Theology at Mt. St. Mary's, 
Emmitsburg, Maryland. 
He was active in many academic organizations and noted 
for his abiding interest in Mariology and ecumenism. He was 
consultant to the American bishops in their pastoral letter, 
Behold Your Mother (1974). He was a longtime and very 
active member of the Mario logical Society of America, 
serving as president of that organization 1976-1978. He 
assisted in establishing the American branch of the Ecu-
menical Society of the Blessed Virgin Mary and also served 
as president of that organization. In 1986, he authored 
Madonna: Mary in the Catholic Tradition , a work used as 
a basic text in Marian studies. He received the "Patron 
Medal" in 1993 from the Basilica Shrine of the Immaculate 
Conception and the Catholic University of America in 
recognition of his promotion of Marian studies. 
He was involved in religious education and catechetics 
and wrote the section on Mary in the best-selling catechism 
The Teaching of Christ. He worked with the Catholic Home 
Study Institute to develop materials for religious education. 
Many of his conferences on religious topics are available on 
audio-cassette from Alba House. 
He was chosen to participate as the Catholic representa-
tive in several ecumenical dialogues: the Lutheran-Roman 
Catholic Dialogue; the Anglican-Roman Catholic Bilateral 
Dialogue in the USA (1975); and the American Dialogue 
with the Southern Baptists (1982). His last published article 
reviewed the ecumenical conferences recorded in ftfty years 
of Marian Studies, the journal containing the proceedings 
of the annual meeting of the Mario logical Society of 
America. 
In 1998, he was awarded the degree of Magister of Sacred 
Theology from the Dominican Prior General. The award was 
conferred by the Prior Provincial of the Dominican Friars of 
the Province of St. Joseph at a Vespers Service in St. Vincent 
Ferrer Church, New York City. Fr. Fred was a dedicated 
Thomist who strove to relate the teachings of St. Thomas to 
contemporary theology. He was a dedicated and respected 
teacher and a congenial and convivial colleague. He is 
survived by his sister, Sister Patricia Jelly, O.P. , a Dominican 
Sister of Hope (Newburgh, New York), and by an uncle, the 
Reverend Monsignor Caesar G. Orrico. 
oC- Mrs. Helen Nykolyshyn, formerly cataloger (1970-
1989) for the Marian Library, died January 19, 2000, in 
Pasadena, California, where she had been living with her 
son, Roman, since leaving Dayton in November, 1998. Mrs. 
Nykolshyn, originally from Ukraine, spent time in Germany 
and Australia before coming to the United States. She earned 
the Master of Library Science degree from Kent State 
University. She collected many works on Ukrainian history 
and was especially interested in preserving the religious and 
cultural heritage of Ukraine . She sponsored exhibits of 
Ukrainian religious art at the Marian Library, and, in 1988, 
she organized a major program to commemorate the 
millennium 
of Christianity in the Ukraine. She was the founder of the 
Ukrainian Marian Foundation and single-handedly success-
fully solicited funds from Ukrainian-Americans and -Canadi-
ans. Her work will continue through a major contribution 
to the Ukrainian Catholic Education Foundation (Chicago). 
Overcoming many obstacles, she was a forceful witness to 
the vitality of the Ukrainian cultural and religious heritage. 
She was a dedicated advocate of the Ukrainian Catholic 
Church. 
oC- Auxiliary Bishop Austin Vaughan of New York died 
June 27, 2000, in New York after a long illness, at age 72. 
Bishop Vaughan was a longtime member ofthe Mariological 
Society and served as its president, 1970-72. As president, 
he delivered a memorable and trenchant address analyzing 
the points of convergence and divergence between post-
conciliar currents and traditional Mariology. After becoming 
a bishop, he served as the Mariological Society's episcopal 
moderator, 1976-2000, succeeding Cardinal John Wright 
who had served in that capacity, 1951-1969. 
He was noted for his courageous and inspiring confer-
ences and actions on behalf of the unborn. He was arrested 
several times during pro-life demonstrations and rescues in 
the 1980s and 1990s. He was known for his extraordinary 
gentleness, natural humility, and goodness-not normally 
associated with an outspoken activist. 
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Books ... and Articles 
Ruth Harris. Lourdes: Body 
and Spirit in the Secular Age. 
New York: Viking, 1999. 
Fifteen years ago, as she completed 
a book on medicine in France in the 
nineteenth century, Ruth Harris, who 
identifies herself as a Jewish agnostic, 
became interested in Lourdes. "As I 
examined Parisian physicians' confident 
assertions that a new scientific age had 
dawned and that religious belief was to 
be swept away like cobwebs from a 
musty closet, I wondered how it was 
that Lourdes was living through its 
'golden age ' at the very same moment." 
Lourdes, which, from a secular scientific 
viewpoint, should have been consigned 
to the dustbin of history, continued 
"vibrant and assertive in it own way" as 
the secular empire which it challenged. 
Lourdes touches the deep convictions 
and traditions of both its advocates and 
detractors, and its story cannot be 
related in a unidimensional way: it is a 
mixture of religion, history, anthropol-
ogy, geography, medicine, politics, 
psychology-all of which the author 
brings to the subject with consummate 
sensitivity and skill. 
The Pyranean region of southern 
France contained other chapels which 
reported the apparition of the Virgin to 
young shepherds and shepherdesses; 
but these chapels never attained the 
fame and notoriety of Lourdes. A major 
difference was the character and witness 
of Bernadette, who, despite investiga-
tions and persecutions, remained 
steadfast and persistent in relating what 
she had seen and heard, refusing to 
allow the story to be changed to fit 
current religious ideas. Her utter 
disregard for any type of approval or 
public acceptance of the occurrences, 
and her self-effacement as she left 
Lourdes in 1866, never to return, 
contributed to the impact of the shrine 
on modem consciousness. The presence 
of crowds who early came for healing-
of all types-testified that medicine and 
psychology did not provide all the 
answers to the heart's quest. 
Lourdes was and continues to be a 
symbol of many opposing tendencies: 
of simple folk religion and belief against 
the reservations of theologians and the 
ecclesiastical hierarchy; of the restora-
tionist forces in France against the Third 
Republic; of faith in miraculous healing 
against a skeptical medical establish-
ment. It also became, as its later history 
testified, a point of union between 
simple, suffering masses and the urban 
educated women who cared for them. 
In 1872, Bishop d 'Alzon and the 
Assumptionists began the national 
pilgrimages, which, among other 
things, were a "great manifestation of 
Catholic piety in the face of secular 
godlessness. " The two organizations 
which made the national pilgrimages 
possible were the Notre Dame de 
Salut, laywomen who volunteered 
their time and service, and the reli-
gious sisters, the Petites Soeurs de 
l'Assomption. To transport hundreds 
of thousands of the desperately sick 
seeking cures on the long, and fre-
quently hot, train rides was possible 
only because thousands of women 
came forth. At times, simply removing 
the invalids from a train took as much 
as three hours. All these individuals 
were fed, assisted in the baths, aligned 
for the evening services. 
Throughout the work, Harris alludes 
to the indispensable role of women in 
the development of Lourdes and also 
in nineteenth century religious history 
(giving a new interpretation to "the 
feminization of religion"). With 
consummate sensitivity, she handles 
the letters of spiritual direction 
between clerics and well-educated 
urban women whose support they 
enlisted for pilgrimage and other 
activities. She attributes "the calls of 
feminism" going unheeded in nine-
teenth-century France not to the 
Church's blocking women's aspira-
tions, but because the Church was "so 
effective at channeling them in 
spiritual and practical directions 
outside the republican mainstream. " 
Although the Church may have 
assigned them a subordinate role, it 
offered them a "world of opportunity 
and found a means of cultivating their 
loyalty and energies. " 
Finally, Harris touches the miracles. 
Lourdes, she notes, was the "only 
major sanctuary in Christendom to 
possess a Medical Bureau of interna-
tional renown, an institution founded 
in the belief that medicine might 
strengthen rather than undermine 
faith in miracles." Though modem 
medicine might not accept the notion 
of miracles, neither could it dismiss 
Lourdes as fraud. Harris' judgments 
are always well-nuanced and refmed. 
"Even if divine intervention is rejected 
as a possibility, reducing such occur-
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rences to the pejorative notion of 
suggestion is to misconceive the process 
of healing, and to stay with the analyti-
cal trap that Zola and his fellow fin-de-
siecle protagonists created. Understand-
ing what took place requires an imagina-
tive sympathy for the psychic and -
physical world that pilgrimage gener-
ated, for the way intense prayer, 
unabating pain, and extreme humility 
were bolstered by the support of 
helpers and believers convinced of 
the ubiquity of miracles at Lourdes." 
She concludes, "instead of Lourdes 
being weakened by the attacks of 
positivism, the example of the inexpli-
cable that it proferred led to the ulti-
mate discrediting and abandonment in 
some scientific circles of much of the 
posivitist ethos itself. " 
Vincenzina Krymow. Mary's 
Flowers: Gardens, Legends, 
Meditations. lliustrated by A. 
Joseph Barrish, S.M .. Medita-
tions by M. Jean Frisk. Cincin-
nati: St. Anthony Messenger: 
1999. 
This scholarly, beautifully-illustrated 
book may well be described as a treasury 
of Marian flower legends, gardens and 
meditations-as indicated in its title. 
But, as the author says in the introduc-
tion, it is more. "It is a book about 
Books ... 
Continued from previous page 
devotion to Mary, God's Mother and our 
Mother. It shows how we continue to 
honor her through flowers." 
Yes, the book does just that, by 
helping us meditate on Mary's virtues 
and attributes. Is that not what Marian 
devotion is all about? To quote Vatican 
II: "True devotion to Mary proceeds 
from true faith, by which we are led to 
know the excellence of the Mother of 
God, and are moved to filial love toward 
our mother and to the imitation of her 
virtues" (LG.67) 
What more fitting way to describe 
Mary's virtues and privileges than by 
likening them to flowers, which are 
universally considered to be among 
God's most beautiful creations on this 
planet of ours? What better way to 
praise the Lord of Creation than by 
honoring Mary his Mother, by compar-
ing her virtues and privileges to flowers, 
the work of God? 
This inspirational gem of botanical 
lore is divided into three parts: 1) 
"Mary's Gold" is a history of flowers, 
legends and names; 2) "Mary's Flowers 
and the Legends" relate the origins of 
the associations, many relating to 
various events of importance in Mary' 
life, such as the Annunciation (Madonna 
Lily, Violet); the Visitation (Columbine); 
the Nativity (Christmas Rose, Carnation, 
etc.) ; 3) "Mary's Gardens," describes the 
appropriate plants for herbal Mary 
Gardens. Finally, there is an appendix, 
"Our Lady's Birthday Flowers," with the 
plants named after Mary: her life, 
attributes, features, garments, house-
hold, her garden and her roses. The 
book also features an extensive bibliog-
raphy and index. 
As a Montfort Missionary, I could not 
help relate this Mary-oriented botanical 
book of flowers to St. Louis Marie's 
approach to Marian spirituality. 1n his 
Secret of Mary, our Saint writes: "Mary 
is God's garden of Paradise, his un-
speakable word, into which his Son 
entered, to tend it and to take delight 
in it. He created a world created a 
third one for Himself, which He names 
Mary" (#19). 
Because of the technical and artistic 
beauty of its presentation, the thorough-
ness of its botanical and historical 
research, as well as its spiritual and 
inspirational message, this book can 
best be described as a worthy floral 
bouquet to the Mother of God for the 
Third Millennium. 
Roger M. Charest, S.M.M. 
Luigi Gambero, S.M. Mary and 
the Fathers of the Church: 
The Blessed Virgin in Patris-
tic Thought. San Francisco: 
Ignatius Press, 1999. 
Fr. Luigi Gambero is a Professor of 
Patristics at the Marianum (Rome) and 
the International Marian Research 
Institute (University of Dayton). He was 
a principal contributor to a four-volume 
work which presents in Italian transla-
tions all the texts of the first millennium 
related to the Virgin Mary (Testi Mariani 
del Primo Millennio). He is now the 
editor of what will be an eight volume 
work on the significant texts of the 
second millennium related to the 
Virgin Mary. 
This book on the early Marian 
writings is divided into four parts (the 
Apostolic Age; Ephesus; the great 
flowering of Marian devotion in the East 
after the Council of Ephesus; and the 
writers of the 7th and 8th centuries. 
Helpful introductions are provided for 
each section and author; each section 
concludes with a substantial portion of 
text from an ancient writer. Before this 
publications, many of these texts were 
unavailable or hardly accessible in 
English. Additional bibliography is given 
in the footnotes . The translations are 
clear and fluid. 
The Marian writings from the first six 
centuries are dominated by the authors 
from the East - Alexandria, Constanti-
nople, Ephesus, and}erusalem. Only 
with Ambrose, Augustine and Jerome 
do significant writings appear in the 
West. 1n the century after the Council 
of Ephesus, ( 431), the East witnessed a 
great flowering of devotional writings 
on Mary. 
This work provides a solid introduc-
tion for students and will be of value to 
those who from an ecumenical perspec-
tive seek the origins of the later doctri-
nal developments. These authors are 
closer to the actual historical events and 
witness to the oral traditions. Reading 
their works is "tasting the fresh waters 
of a spring. " 1n these writings, there 
are not separate treatises or books of 
devotion. All of the Marian references 
are part of larger works explaining the 
Scriptures and identifying the work of 
Christ. 1n the face of the opposing 
views, the writers are strong in their 
affrnnations: Mary is truly Theotokos 
(Mother of God), ever-Virgin, the one 
associated with Jesus Christ (the New 
Eve), the model for total dedication 
to God. 
6 
Jared Wick, S.J. "The Virgin 
Mary in Recent Ecumenical 
Dialogues," Gregorianum 81, 
1 (2000) 25-57. 
There are indications that the 
dominant theme of future ecumenical 
discussions will be ecclesiology: what 
is the nature of the church, how can 
diverse structures can be reconciled, 
how should the apparently intractable 
differences between the churches 
be approached. In such discussion, 
attention will be given to the Virgin 
Mary, model of the Church, member 
of the Communion of Saints, the 
"preeminent and wholly unique 
member of the Church" (Vatican II). 
For this reason, two recent ecumeni-
cal dialogues merit careful study: the 
Lutheran/Catholic Dialogue VIII in 
the United States (from 1983 to 1990, 
leading to the study The One Mediator, 
the Saints, and Mary and the report of 
the Group de Dombes, published in 
1997 and 1998, Marie dans le dessein 
de Dieu et la communion des saints. 
Both documents affrnn that the Virgin 
Mary was present in the early church 
and also in the life and preaching of the 
principal reformers. It was only in the 
post-Reformation period that a silence 
regarding Mary enveloped the Protes-
tant Churches. Both documents concur 
in identifying the principal challenges 
to agreement regarding Mary: the 
definitions of 1854 and 1950; the notion 
of Mary's cooperation with Christ in the 
work of redemption, and the invocation 
of Mary. 
There is a major difference in the two 
documents. A standard feature of all the 
documents of the Groupe de Dombes 
is "the call to conversion," that is, a call 
to the churches to reexamine their 
positions in the light of Scripture, 
church history and their own traditions. 
1n this spirit, Catholics are encouraged 
to continue the reforms of Marian devo-
tion as outlined in Lumen gentium and 
Marialis cultus, and Protestants are 
chal-lenged to break their silence 
concerning the role of the Virgin Mary 
and to return to the position of the 
founders . It is unfortunate that no 
similar feature - "a call to conversion" 
- exists in the Lutheran/Roman 
Catholic dialogue. 
A comparison of the two documents 
indicates a major difference in the way 
Scripture is interpreted. The Lutheran/ 
Roman Catholic dialogue begins with 
historical-critical exegesis, and then 
attempts to formulate a statement of 
belief. The Group de Dombes proposes 
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as starting point for the interpretation 
of Scripture the faith of the Church as 
expressed in the Creeds. The Creeds 
provide a Trinitarian, Christological, and 
ecclesial matrix for interpreting the 
Scripture. 
The following three articles respond to the 
ecumenical document of the Groupe de Dombes, 
"Mary in the Plan of God and the Communion 
of Saints, " (which appear in summary form in 
the The Marian Library Newsletter, no. 37 
(Winter, 1998-99). 
J.-M. Hennaux, S.J. "Le Document du Groupe 
des Dombes sur Ia Vierge Marie." NouveUe 
Revue Tbeologique 121 (1999) 41-58. 
The outstanding achievement of the Groupe 
de Dombes' document on Mary is to offer 
with remarkable clarity the meaning of Mary's 
cooperation-the complete reception of the gift 
of salvation. The document hesitates to attribute 
any active role to Mary. Yet the meaning of grace 
as a gift of God's love requires that the gift not 
only be received but also become the possession 
of the person, endowing the person with new 
capabilities. The two guiding principles of the 
Dombes document are justification by faith in 
Christ Jesus and the "hierarchy of truths." Since 
Mary's cooperation in salvation is a consequence 
of justification by faith , it cannot be regarded as a 
derived or secondary doctrine in the hierarchy 
of truths. 
Alain Blaney, "Marie et Ia Reforme: Les 
Protestants et le Document du Groupe des 
Dombes sur Marie," NouveUe Revue 
Tbeologique 121 (1999) 23-40. 
Between Protestant silence and Catholic 
inflation on Mary, the document of the Group 
de Dombes has opened a way of convergence. 
The explanation of the "cooperation and active 
response of Mary" is not at variance with the 
heart of Protestantism-the unique mediation of 
Christ and sola gratia, sola fide. Both dogmas-the 
Immaculate Conception and the Assumption-
anticipate what awaits every believer. One reason 
that the invocation of Mary is an insurmountable 
difficulty for Protestants lies in different figures 
of the Communion of Saints. Protestants stand as 
individuals before God, whereas Catholics regard 
the Communion of Saints as a fusion in which 
all-including Jesus, the God-Man, and Mary-
stand before God. The prayer addressed to Jesus is 
reflected to Mary and the saints who stand 
together before God. 
Pierre Grelot. "Marie Mere de Jesus dans les 
Ecritures," NouveUe Revue Tbeologique 121 
(1999) 59-71. 
The Dombes document speaks of situating the 
Marian dogmas in the hierarchy of truths, even 
while acknowledging that these dogmas cannot be 
directly derived from the Scriptures. On the con-
trary, I believe these dogmas, at least their begin-
nings, can be found in Scripture, provided that 
the interpretation is not limited to an historicizing 
approach. Pierre Prigent has written on the Marian 
interpretations of the Apocalypse. The Apocalypse 
must be read as a book of symbols coming from a 
Semitic background. The internal logic of the text, 
the symbol of the Woman, cannot be fully inter-
preted if account is not taken of the connection 
between Mary and the Church, of which Mary is 
the ftrSt historical member who gives birth to its 
leader, Jesus Christ. The Woman clothed with 
the sun (Apocalypse 12) represents humanity 
renewed. In the hostility between the Woman 
and the dragon, the dragon tries to harm 
humanity through sin and death. The Woman, 
representative of the new humanity, resists and 
is unharmed. 
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